Yezidi personalities. These shrines function mainly as "places of succour" for believers facing some kind of difficulty, be it physical, psychological, or spiritual [Spät 2005: 34] .
From Ottoman Times to the End of the Baath Regime 10 Historically, the Yezidi community has remained largely secluded, essentially for religious reasons. Stigmatized as devil worshippers, they faced waves of religious persecution since Ottoman times. Under the reign of Badr al-Din in the first half of the 13th century, the followers of Sheikh Adi were slaughtered, Adi's tomb in the Valley of Lalesh desecrated and his bones burnt. Moreover, widespread anti-Yezidi military campaigns were carried out by Sunni Kurdish tribesmen in the same period. Towards the end of the 19th century, the religious policies of the Ottoman government resulted in large-scale persecution of the Yezidis. Many of them saw conversion to Christianity as an alternative to Islamisation and conscription. After the First World War, British mandatory rule, on the one hand, guaranteed some protection from persecution; yet, on the other hand, it contributed, as Nelida Fuccaro [1999] shows, to alienating the Iraqi Yezidis from the emerging "Kurdish nation".
11 Iraqi independence did not mark the end of Yezidi persecution, rather the opposite. Under the Iraqi monarchy as well as the republican regime, Yezidis were discriminated against -the measures applied included the loss of land, military repression, and efforts to forcefully enlist them in the central state's struggle against the Kurdish National Movement. 8 12 The Baath party under Saddam Hussein took this policy even further: from the mid-1970s onwards, a process of forced displacement was initiated. In Sinjar, in late 1974, the former Committee for Northern Affairs ordered the confiscation of property, the destruction of the mostly Yezidi villages and the forcibly settlement of the population in 11 collective towns with Arab names. Most of the 137 villages destroyed were located in or close to Sinjar Mountain, which is the prominent feature of the district. The collective towns were constructed 30 to 40 kilometres north or south of this location. In 1976, the number of houses built in the 11 collectives of Sinjar Mountain amounted to 11,544, i.e., 1,120 in alYarmuk, 1,195 in al-Tamin, 510 in al-Uruba, 771 in al-Andalus, 1,531 in Huttin, 858 in alQadisyia, 907 in al-Walid, 1,300 in al-Bar, 838 in al-Adnaniya, 1,334 in al-Qahtaniya and 1,180 in al-Jazirah [Dulz 2001: 54-55] . Additionally, 5 neighbourhoods in Sinjar town -Bar Barozh, Saraeye, Kalhey, Burj, and Barshey -were arabized in 1975. The residents were displaced either to collective towns or other parts of Iraq. In the same year, 413 Muslim and Yezidi Kurdish farmers were dispossessed of their lands or had their agricultural contracts cancelled and were replaced by Arab settlers. In the censuses of 1977 and 1987, Yezidis were forced to register as Arabs and, since the mid-1970s, speaking Kurdish has been prohibited. Finally, in the 1990s, the distribution of land to Arab settlers was resumed, and continued until the fall of the Baath regime in 2003. where the environment remained favourable for several reasons. First of all, the American "surge" -a new strategy against al-Qaida that included the funding of Sunni tribal militias fighting al-Qaida -focused on the regions of Anbar and Baghdad rather than the North. Secondly, the KDP and the PUK, which control parts of Nineveh, opposed the emergence of Sunni militias, fearing they might ultimately become a more potent threat than the existing insurgency. Finally, ethnic tension and Arab resentment to what was perceived as a "Kurdish expansionist agenda" meant that al-Qaida retained its appeal for large segments of the population. 25 The most devastating attack in post-Saddam Iraq against the Yezidi population, and against civilians as such, occurred on August 14th 2007 in al-Qahtaniya sub-district, on the border to Sinjar. Two Yezidi collective towns, al-Qahtaniya and al-Jazirah, were attacked by trucks loaded with dynamite, which subsequently detonated,26 killing 326 Yezidis and injuring 530.27 As a result, Peshmerga forces in Sinjar were increased. By surrounding the collective towns with earthen berms and setting up checkpoints, they created an effective barrier between Yezidi areas and the Arab settlements.28 While historically the homogeneous structure of the villages in Sinjar, both in ethnic and religious terms, proved a form of protection, the purely Yezidi composition of the population in today's large collective towns makes them an easy target.
26 The overall security situation in Sheikhan is quite different. It is much better than in other parts of Nineveh Province, with only a small number of security incidents reported in recent years. As of March 2010, Peshmerga forces are responsible for the security of the areas south and east of Baadhra, whereas the Iraqi army is present in the areas west of it. Local police are reported to come from Dohuk, not from Nineveh. In the past, the administrative staff of the provincial government in Nineveh was more than once prevented by pro-Kurdish security forces from entering the district.
29
Economy and Infrastructure 27 Security is not the only urgent problem in Sinjar. The district suffers from a lack of employment opportunities, a low educational level and persistent poverty. According to a UNDP study conducted in 2006, overall deprivation in Sinjar is "extreme", placing it among the least developed districts in Iraq. The major weaknesses observed are the lack of education, basic infrastructure and housing, and crowded family circumstances. Concerning basic infrastructure and housing, Sinjar ranks among the five most deprived districts in the whole of Iraq. 30 The 2008 CFSVA (Comprehensive Food Security and Vulnerability Analysis) draws similar conclusions and rates Sinjar as "extremely vulnerable". 31 28 The infrastructure of the Yezidi collective towns is inadequate and, at best, still weak. The streets of the collective towns and their feeder roads are not tarred. Most collective towns are without proper sewage. The greatest drawback is the lack of adequate supplies Effectively Urbanized
Études rurales, 186 | 2010 of potable water, which has to be delivered by truck. Recent years have seen no improvement in the infrastructure or health care of the collective towns. United Nations Assistance Mission for Iraq (UNAMI) describes service delivery to Sinjar and alQahtaniya's 11 collective towns as "grossly inadequate", which is ironic considering that the improvement in service delivery was the postulated rationale for displacement in the 1970s. 29 According to UNAMI, the primary economic activities in Sinjar are subsistence agriculture and livestock herding, although agricultural land is not serviced by irrigation. 32 However, the dry climate, a number of years of drought, water shortages, and poor soil make it impossible for the traditionally large Yezidi families to survive on agriculture. An additional problem for those families living in the collectives is that their estates are frequently located at some distance from the collective, close to their ancestral villages; there, access is limited for security reasons. As a consequence, people in the collective towns have to access other sources of income to address their economic needs. 30 Sinjari men traditionally leave their home to work as "labour migrants" in the large urban centres. Up until mid-2004, young Yezidi men from the collective towns migrated to Baghdad or Mosul in search of work, while their families continued to live in the collective towns. 33 However, very few Yezidis now live, for example, in Baghdad. 34 Lack of security has forced most of them out of the capital. Moreover, the precarious security situation also obliged the last of the Yezidi families living in Mosul to seek refuge in nearby Bashiqa in June 2007. 35 Mosul has become a no-go area for Yezidis. As a result, labourers are now confined to seeking jobs in Dohuk, Erbil, and Sulaimaniya, as well as in other cities in the safe, legally KRG-administered region. Male breadwinners stay away from home for weeks or months on end, since frequent journeys from Sinjar to the Kurdish North are unaffordable and dangerous. 31 Furthermore, in Sinjar itself, the KRG has developed into a potential economic factor: jobs in local administration, posts as party officials, and the newly established Yezidi community centres are highly welcomed by most of the inhabitants. For countless impoverished families in the region, Kurdish patronage is the only available source of income. 32 In Sheikhan, the overall economic situation is rated above average in the ranking of 94 districts by the UNDP 2007 Basic Needs Assessment, while overall deprivation is judged as moderate. 36 Agriculture is the source of most jobs in the district, benefiting not only from regular rainfall, but also from established systems of irrigation. 37 However, at least in the collective towns, the population depends on jobs offered by the KRG. Due to the comparatively safe security situation, the KRG is in a position to introduce several measures to improve the infrastructure. It is investing large sums in road construction and water projects, with a particular focus on the collective towns. Currently, almost every large collective in Sheikhan has its own auditorium and its own Yezidi cultural centre. The shrine close to the cemetery in the collective town of Beristek has also been renovated. Infrastructural projects stretch as far south as the Makhlub Mountain at the district border of Tel Kaif. This is a new development, since, prior to 2009, the KRG was not as prominent as it is today in the region. Several small factories have been established along the road to Ain Sifni. As in Sinjar, the KRG has become an attractive employer in Sheikhan, providing jobs in the local administration, in the party apparatus, as a Peshmerga and with the Yezidi community centres. Moreover, as it has become Beyond Material Aspects of Urbanization 34 According to the Nineveh Office of the Article 140 Committee, approximately 16,000 compensation claims were filed by both Yezidi and Muslim Kurds seeking to return to their original villages in Sinjar. About 1,500 of these claims are said to refer to families displaced from the Nineveh governorate, whereas the majority emanated from families forcibly relocated to collective towns in Sinjar and al-Qahtaniya. Given a total household size of 5.5 in Sinjar, 38 it can be estimated that approximately 80,000 people currently living in collectives would like to return to their villages. 39 However, there is no largescale village reconstruction programme in Sinjar although such has been called for by the Yezidi Movement. This is primarily due to a lack of security. A second reason could be Nineveh's hitherto poor performance in terms of executing its provincial investment budget: as of November 2008, it had contracted no more than 12% of its 2008 budget allocations and disbursed a mere 1% of its overall budget to contractors. Financing a large-scale village reconstruction programme with funds from Dohuk, by contrast, would probably have been criticized by Mosul and Baghdad as the pursuit of a "Kurdish expansionist agenda". Last but not least, the fact that the majority of Arab settlers brought in by the Baath regime from the mid-1970s onwards, have, unlike in Sheikhan, remained in the region 40 , and possibly in villages claimed by displaced Yezidis, could prove problematic. Prior to the 2003 invasion, a number of Arab settlers fled the area; the villages of those who subsequently attempted to return, but were prevented from doing so, were taken over by Kurds. 42 Former Arab residents of Sheikhan claim that up to 11,000 people were displaced at that time. The process described was based on the shift in the balance of power in northern Iraq, not on the implementation of legal reforms: Kurdish returnees had not reestablished their land rights, since the corresponding legislation was not in place to allow for such redress. 43 
Effectively Urbanized
Études rurales, 186 | 2010 36 However, who exactly returned to the villages remains unclear. Are they former residents and their offspring who had originally fled to other parts of Iraq or were deported to collective towns, or are they people who had never lived in the region, but now benefited from the new power balance between the Kurds and the Arabs? Moreover, it seems that many Kurds returning only did so temporarily. Indeed, a vast and permanent movement back to the Yezidi ancestral villages has not occurred, nor is it expected. Our research in the collectives of Sheikhan shows that the members of the Yezidi community have opted to improve their living conditions in the collective towns and establish themselves there permanently. Those who return for economic or security reasons to the reconstructed villages are extremely poor. At the same time, the number of compensation claims from Yezidi and Muslim Kurds living in the collective towns of Sheikhan received by the Nineveh Office of the Article 140 Committee is comparably small: approximately 6,000 to 7,000. About 3,000 to 4,000 claims are said to have come from families displaced from Nineveh governorate, while the remainder relates to families forcibly relocated to collectives in Sheikhan. 44 Given a total household size of 7.3 in Sheikhan, 45 it can be estimated that approximately 25,000 people currently living in the collectives are contemplating a return to their original villages. This figure is much smaller than in the case of Sinjar (80,000), not only in absolute numbers, but also in relation to the overall population of the two districts.
37 Displacement and village destruction may have affected fewer people in Sheikhan than in Sinjar. However, another factor seems more important: since the security situation in Sheikhan is far more stable than in Sinjar, and the KRG has invested heavily in the infrastructure of the collectives, staying there has become more attractive for Yezidis than returning to village life; this is particularly for women, as the aforementioned infrastructure significantly facilitates their lives. In other words, the Yezidi population of Sheikhan might still present itself as an originally rural population dreaming of return. However, when people are free to decide if they want to return to the village or not, they mostly chose to stay in the collective towns. This is very likely to happen in Sinjar, once infrastructure and security in the collective towns improve. Thus, at least the majority of the Yezidis in Sheikhan does not only live in an urban environment but also prefers this life to that in the village. They have been "mentally urbanized". This is because the food ration lists are used to produce the voter lists, and people are only entitled to vote wherever they are registered with their food agent. The KRG has an interest in seeing as many Kurds -in this case the Yezidis -as possible stay in disputed territories such as Sinjar in order to vote, at the time of the referendum, 48 in favour of Sinjar and other disputed territories being attached to the KRG region. Consequently, by hindering them to transfer their ration cards from their place of origin, the Yezidis are forced to stay outside the security of the Kurdish-administered region and to uphold the nationalist claims of Kurdish parties seeking to establish a "Greater Kurdistan". 49 42 Secondly, in confidential conversations, Yezidis complain of discrimination by Muslim Kurds in the Kurdish-administered region. Residents of the collective town of Mahat stated that Muslim Kurds treated them as second-class citizens. Indeed, many Yezidis in the Kurdish-administered region fill jobs that Muslim Kurds refuse to do because of their low social prestige, e.g. housekeepers, waiters or cleaners in hotels, restaurants, and homes. Our observations confirm that workers in the service sector are treated with disrespect by their superiors. Moreover, Yezidi workers in the construction sector, for example, are paid less than their Muslim colleagues. 50
43 Thirdly, at least in the case of Sinjar, language and cultural differences might be reasons not to move to the Kurdish North. The fact that Sinjar is surrounded by Arab settlements contributed to the success of Saddam Hussein and the Iraqi Baath regime's policy of arabization. The majority of Yezidis in Sinjar speak Arabic today, with Kurdish more or less relegated to the status of a domestic language. Numerous Arabic words are used in place of Kurdish terms; as a written language, Arabic takes preference over Kurdish.51
The private as well as the official language in the Kurdistan Region of Iraq, in contrast, is Kurdish, making it difficult for Yezidis from Sinjar to establish themselves there. At the same time, migration to Arab cities is difficult due to security considerations.
44 Fourthly, the religious homogeneity of the collective towns is an important aspect facilitating the enforcement -at least some aspects -of endogamy. Events such as those of 2007 in Bashiqa, after a young Yezidi woman fell in love with an Arab neighbour, converted to Islam, and was subsequently stoned by an angry Yezidi crowd, are most unlikely to happen in a collective such as Sinjar. In cities like Erbil, the "risk" to enter into close contact with members of other religious groups is significantly higher. 52
Effectively Urbanized in the Periphery of the Collectives 46 Under Saddam Hussein, the Yezidi rural population of Sinjar and Sheikhan was effectively urbanized in the collective towns. This process has neither been revoked after 1991, nor after 2003. Migration to the urban centres of the Kurdish Region was out of reach for Yezidis living in both districts, above all for economic reasons. At the same time, Yezidi and Muslim Kurds in Sheikhan mostly decided against returning to the villages when they had the option. They prefer work as public servants to earning a living as small peasants or shepherds. Indeed, with the PDS still in place and large amounts of fruits and vegetables being imported from Iran and Turkey, it is difficult to find a market for agricultural goods. In Sinjar, however, people were not given the option of returning to their original villages. Until 2003, the district was ruled by the Baath regime; afterwards, the security situation did not allow a broad resettlement. It seems that many Yezidis still nourish the dream of return. Yet, this dream is most likely to vanish and give place to a similar process as that which occurred in Sheikhan once the security situation and the infrastructure in the collective towns will have improved.
47 Economic and political dependency on Dohuk or Erbil, respectively, is one of the most characteristic features of the collectives. It has been shown, for example, that job opportunities are created and allocated above all by the KRG. The collectives may therefore be well characterized by the term "peripheral area", defined as a region significantly characterized by unequal power relations to a centre [Beetz 2008 ]. Still, in this regard, life in the collectives does not differ much from that in many parts of the Kurdistan Region. At the same time, at least the collectives in Sheikhan some combine positive aspects of "urban" life (electricity, water, sewage) with the advantages of the former Yezidi villages (ethnical and religious homogeneity, location in the "holy landscape"). Therefore, urbanization in the collectives has not only been as effective as it was because of the use of force and a lack of other alternatives, but also because it offersand did offer -very specific advantages for the deported Yezidi population.
around Sinjar. Moreover, it was followed by the 
20.
The "Peshmerga" literally means "those who face death".
21.
The Arab residents of Sinjar claim that the Peshmerga prevent them from entering the collective towns and consequently deny them access to schools, health clinics and other governmental services located in the collectives. This is an urban environment as regards population density, economic activities and, in Sheikhan more than in Sinjar, settlement facilities such as electricity or the water supply. Furthermore, the population in these towns has also been "mentally urbanized". The majority of the Yezidis in Sheikhan not only live in an urban environment but prefer this to village life. The Yezidi communities are not the only ones in Iraq that have become permanent. This article seeks to explain how this case differs from the others.
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